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Notes for Chapter Eight
by Jayādvaita Swami

In this chapter, the revisions made are extensive. In particular, numerous Sanskrit 
quotations and other lost text are recovered, including four instances where Śrīla 
Prabhupāda mentions the entire Hare Kṛṣṇa mahā-mantra. Restored at the end of 
the chapter is a more detailed description of how one may progress from śraddha to 
prema. Also restored in various places is text included in the 1968 abridged edition 
but left out of the 1972 unabridged. In the middle of the chapter, a purport that was 
attached to the wrong verse has now been restored to its original place. Sometimes, 
however, restoring a passage has proven too difficult. I point out at instance of this 
in the purport of text 21.

The manuscript
The Bhaktivedanta Archives holds only one manuscript for this chapter. The 
manuscript, which the Archives designates “BG-08b,” consists of different parts with 
different characteristics. 

• The first 6 pages — numbered 330 through 335 — appear to be a retyping of 
an older manuscript, already considerably edited. The retyped manuscript 
extends from text 1 through text 4, where it ends in the middle of the second 
sentence of the purport. 

Page 332 is missing. Page 331 ends in the midst of the last paragraph of the 
purport for text 2, and page 332 begins near the very start of the purport for 
text 3.

This 6-page section of the manuscript lacks the transliterations and word-for-
word meanings for the texts. A header at the top of each page says, 
“GEETOPANISHAD.”

The first page bears a large handwritten note: 

DO NOT COMPOSE. 
              FOR CHECKING ONLY   — Hayagriva

The first two pages show revisions (on the second page, very few) written in 
Hayagrīva’s hand.
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• Next we have four sets of pages, apparently four sequential transcriptions of 
dictated tapes. Several typical features — Sanskrit misspelled, left out, or 
approximated, the loose syntax of spoken text, the use of abbreviations, and 
so on — make clear that these are original transcriptions. They all include the 
word-for-word meanings but not the transliterated verses. The word 
meanings all bear signs of light editing, in my handwriting. There are no other 
editorial marks.

o The first transcription, with pages numbered 1 through 6, begins at the 
start of text 4 and continues through text 9 and into its purport. But in 
the published book (even in the Collier-Macmillan abridged edition) the 
purport continues with text that has no counterpart in the manuscript 
(everything past “Therefore he is called smaller than the smallest”). 
Presumably, therefore, this transcription must have originally 
continued for one more page. 

Page 5, which would have had the purport for text 8, is also missing. 
Page 4 ends with the word-for-word meanings for text 8, and page 6 
begins text 9.

o The second transcription, with pages numbered 1 through 7, begins 
with text 10 and continues through the purport of text 14. 

o The third transcription consists of five unnumbered pages. At the top of 
the first page is a large note in Śrīla Prabhupāda’s hand: “8th ch”. The 
transcription begins with text 15 and continues through the translation 
of text 20. 

From the look of the typeface, this transcription seems to have been 
typed with the same typewriter Śrīla Prabhupāda used to type the 
early chapters of the book, or a similar typewriter. But this is clearly 
the work of a transcriber, not Śrīla Prabhupāda’s own typing. 

The pages for this section were typed on the reverse side of printed 
sheets, all identical — “Description of Emanu-EL Midtown YM-YWHA” — 
offering a building for sale for $90,000 at 309-311 East Sixth Street, 
New York.

o The fourth transcription, with pages numbered 1 through 11, begins 
with the purport of text 20 and continues through the end of the 
purport of text 28, thus completing the chapter. 

• Finally, at the end of the manuscript we have one page, numbered 368, which 
gives the very end of the purport for the last verse, text 28. The page is 
typed in the same format as the 6-page section at the beginning of the 
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chapter, with “GEETOPANISHAD” at the top of each page, and presumably 
belongs to the same retyping.

The section of the purport on this page matches the corresponding portion of 
the purport on the previous page, with the following exceptions:

o Sanskrit spellings have been changed: from “Krsna” to “Krishna” and 
from “Bhagavat Gita” to “Bhagavad Gita.”

o The typist for this page has made one error, typing “And after this 
feeling of Krishna Consciousness is advanced stage” instead of“in 
advanced stage.”

o This page includes the tag line “Thus end the Bhaktivedanta 
Purports…”

Except as noted above, the manuscript is intact. Sample pages of the various 
portions of the manuscript appear at the end of this file.

This manuscript, like all the other Gītā manuscripts in the Archives, was available for 
me to consult for the second edition.

Dating the manuscript
Three pages bear typed dates. The transcription that begins with text 4 bears the 
date 12/27/66. The transcription that begins with text 10 is dated 12/28/66. The 
transcription that begins with text 20 and completes the chapter is dated 12/29/66. 
These were likely the days on which the tapes were dictated, though they could also 
possibly be the dates on which the tapes were transcribed. In any case, because 
Śrīla Prabhupāda  had only a very few tapes, which he used and reused, we can 
presume that after each tape was dictated it was transcribed within no more than a 
few days.

Revisions and annotations seen in this file
The red revisions seen in my copy of the Gītā were all put there by me, but not all of 
them are mine. For the technical changes made to the transliterations and word 
meanings, and to Sanskrit in the purports, I was transferring revisions made 
separately by the BBT’s Sanskrit editors, mainly Gopīparāṇadhana Dāsa. Changes to 
the word meanings made purely for the sake of English, however, were mine.

At various places in the book, the “composers” — that is, the devotees who did the 
typesetting — left notes showing where they began or left off their work. “Asdd” 
stands for Aṣṭa-sakhī Devī Dāsī (the American Aṣṭa-sakhī, not the Aṣṭa-sakhī from 
Britain), “mdd” stands for Mamatā Devī Dāsī, and “Duhkha” for Duḥkhahantrī Devī 
Dāsī.
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Matsya Avatāra Dāsa, a student of Gopīparāṇadhana Prabhu’s, contributed the 
yellow sticky notes for the word-for-word meanings. Matsya Avatāra is now in charge 
of the Śrīmad-Bhāgavata Vidyāpīṭham, the BBT’s Sanskrit school, started by 
Gopīparāṇadhana Prabhu, and is compiling the school’s textbook on Śrīla Jīva 
Gosvāmī’s grammar. He was not involved in editing either edition of Bhagavad-gītā 
As It Is.

Viewing this file and giving feedback
This file includes attached images from the original manuscript, as well as attached 
PDF files showing the text of the manuscript side by side with the published 
versions. To see attachments properly, it is best to view the file using Adobe Acrobat 
Reader (http://get.adobe.com/reader/). Other PDF readers may not properly show 
the annotations and attachments. To open an annotation or attachment, click on it 
twice.

Two different types of icons denote comments. The difference signifies nothing, 
except that when creating the notes I used two different programs.

I have uniformly adjusted the colors of the images to make the text darker and 
therefore more legible.

Thoughtful questions and comments are welcome. You can write to me at 
jswami@pamho.net.
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BG 08: Macmillan hard with corrs. for 1983 ed.



BG 08: Macmillan hard with corrs. for 1983 ed.

jswami
Sticky Note
Punctuation: Intrusive comma.

jswami
Sticky Note
"These" wasn't in the original manuscript.

jswami
Sticky Note
Punctuation: Comma needed for nonrestrictive modifier.

jswami
Sticky Note
Punctuation: Parenthesis to make clear that "fruitive activities" is not a separate item in the list.

jswami
Sticky Note
The word "the" was in the original manuscript.


manuscript image
File Attachment
8.01.jpg



BG 08: Macmillan hard with corrs. for 1983 ed.

jswami
Sticky Note
"Accepts" was what the manuscript said, but it made no apparent sense.

jswami
Sticky Note
Syntax: In this indirect question, subject and verb should not be inverted.

jswami
Sticky Note
Punctuation: Comma needed with "not."

jswami
Sticky Note
The manuscript page for Maharaja Kulasekhara's prayer is missing.The typeset text of "411-A" closely matches the 1968 abridged Collier-Macmillan edition, approved by Srila Prabhupada. In the 1970s, during Srila Prabhupada's physical presence, the BBT reprinted that edition (but with the use of diacritic spellings), and page 411-A appears to come from that BBT reprinting.The substance of the 1968 abridged edition and the 1972 unabridged is the same, but because the abridged edition had slightly more material, I chose to use that edition for the underlying text and transfer to it some of the revisions from the unabridged edition. 

jswami
Sticky Note
Original manuscript: "Arjuna is very anxious to know of those who are constantly engaged in Krishna Consciousness: What should be their position at that final moment? At the time of death all body functions become dislocated and the mind is not in proper condition. Thus disturbed by the bodily situation, one cannot even remember the Supreme Lord." This matches the Collier-Macmillan abridged edition.



manuscript image
File Attachment
8.02.jpg


manuscript image
File Attachment
The time of death.jpeg




BG 08: Macmillan hard with corrs. for 1983 ed.

Matsya Avatara dasa
Sticky Note
Fixed double translation. ("Action" is already covered by the word "karma.")

jswami
Sticky Note
Deleted needless commas. And "Krsna" is not precisely an equivalent for "spiritual," so "spiritual consciousness, Krsna consciousness" makes a better parallel.

jswami
Sticky Note
More precise placement of the adverb. (He is manifested sometimes as a man, sometimes a demigod, and so on.)



BG 08: Macmillan hard with corrs. for 1983 ed.

jswami
Sticky Note
Original manuscript: "This process is called karma and is very nicely described. By offering sacrifices by the sacrificial method in the Vedic literature the sacrificial altar is considered the heavenly planet, the cloud and the earth and the man and the woman, the 5 kinds of fire and the offering are considered faith, and then by this process the living entity is described as traveling downward from after ????????the moon planet, and the rains and the grains, and the semina. In this way by interaction of 5 kinds of offering and 5 kinds of fire the  process of karma is described in the Vedic literature." 

jswami
Sticky Note
Manuscript: "Bhagavad-gita"

jswami
Sticky Note
Since the original ("parts and parcels of the Supreme Lord") has been edited to say "eternal fragment of Myself," there needs to be someone for "Myself" to refer to. Hence "the Lord."Manuscript: ". . . and they refer in this connection to the 7th verse of the 15th chapter of Bhagavad Gita. But this is not very intelligently referred to because we find in the 15th Chapter, 7th verse of Bhagavad Gita that the l ving entities are eternally parts and parcel of the Supreme Lord. . ."

Matsya Avatara dasa
Sticky Note
Vara is a Sanskrit vocative.

jswami
Sticky Note
Access to the commentary by Srila Baladeva Vidyabhusana enabled the Sanskrit editor to properly decipher Srila Prabhupada’s original text. Srila Prabhupada will refer again to the Chandogya Upanisad and the fivefold sacrifice in the purports to 8.16 and 8.26.Though Srila Prabhupada’s purport doesn't explicitly say so, and the editors weren't going to add it, the fires and offerings match like this:The pious karmi performing sacrifice has faith, which he offers into the “fire” of the heavenly planets. There he becomes “the enjoyer on the moon.” When his pious credit is exhausted, this enjoyer descends—as the second offering—to the second “fire,” the clouds. From the clouds he descends, as Srila Prabhupada says, as rain. This rain—the third offering—is thus offered to the third “fire”—earth. From the earth, as a result, come grains, which—as the fourth offering—are offered to the fourth “fire”—man. The grains become semen, which—as the fifth offering—is offered into the fifth “fire”—woman.In this way, as Srila Prabhupada writes, the karmi “perpetually comes and goes on the material path.”

jswami
Sticky Note
This phrase was moved to match its place in Srila Prabhupada's translation.


manuscript image
File Attachment
8.03--five offerings, five fires.jpg


manuscript image
File Attachment
8.03 purport--part of the Supreme Lord.jpg


manuscript image
File Attachment
8.04--including all the demigods.jpg



BG 08: Macmillan hard with corrs. for 1983 ed.

jswami
Sticky Note
Here the transcriber divided the sentences in the wrong place.Manuscript: "This phsical nature is called ( adhibhutam ).  Becuase it has is crated at a certain point and it will be annhilated at a certain point, the conception of the unive sal form of the Sup. LOrd [is] called [a]dhidaivatam."But in the verse itself (and the word-for-word meanings) we have this:     * The constantly changing physical nature, marked by creation and annihilation = adhibhuta.     * The conception of the universal form = adhidaivata.So, divided rightly, the manuscript would have said, "This phsical nature is called ( adhibhutam )  becuase it. . . is cr[e]ated at a certain point and it will be annhilated at a certain point. The conception of the unive[r]sal form of the Sup. LOrd [is] called [a]dhidaivatam."Since Srila Prabhupada's dictation didn't specify where sentences should begin and end, the typist got it wrong. The second edition restores the sensible division.

jswami
Sticky Note
Manuscript: "So far this body is concerned along with individual soul this supersoul whose [= who is] plenary portion representation of K. is called paramatma. . ."

jswami
Sticky Note
Manuscript: ". . . is the witness of the activities of the i didiual soul and therefore he is the source of differtnsources of consciousne ss of the indidiual soul."  

jswami
Sticky Note
Manuscript: "The individual soul as he want s to do[,] the supersoul  gives hi, oppuortunity and witnesses his activities."

jswami
Sticky Note
Manuscript: ". . . is advised to think of the unversla form or purusa. . ."

jswami
Sticky Note
Nonrestrictive clause. The commas are mandatory.


manuscript image
File Attachment
8.04 purport--soul and Supersoul.jpg


manuscript image
File Attachment
8.04 purport--purusa.jpg
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8.5, purport 


     Key: 
 Added in the second edition 
 Deleted in the second edition 


 


First and Second Editions Original Manuscript 


In this verse the importance of Krsna consciousness 
is stressed. Anyone who quits his body in Krsna 
consciousness is at once transferred to the 
transcendental abode nature of the Supreme Lord.  


In this verse the imptotance of 
K.C. is tress3d. Anyone who quits 
his body inK.C. ceratinlt he is at 
once transfereed the the 
transcendental nature as it is of 
the Sup. Lors.  


The Supreme Lord is the purest of the pure. 
Therefore anyone who is constantly Krsna 
conscious is also the purest of the pure.  


THe SUP. Lord is the purest of the 
pure; therefore na anyonw who is 
constantly K.C. he is also purest 
of thepure.  


The word smaran (“remembering”) is important. 
Remembrance of Krsna is not possible for the 
impure soul who has not practiced Krsna  
consciousness in devotional service.  


The word smaran is impotant. 
Remembrance of K.C. canot be   ?    
to a person  who ahs never 
practiced to that. 


Therefore one should practice Krsna 
consciousness from the very beginning of life. If 
one wants to achieve success at the end of his 
life, the process of remembering Krsna is 
essential.  


Thereforethe K.C. ishould be 
praftice dfrom the very beginning. 
Remebering process ofK. is 
essential if anyone wnats to 
achieve succes at the end of his 
life.  


Therefore one should constantly, incessantly To 
remember Krsna one should chant the maha-
mantra, —Hare Krsna, Hare Krsna, Krsna Krsna, 
Hare Hare / Hare Rama, Hare Rama, Rama Rama, 
Hare Hare., incessantly, following in the footsteps 
of Lord Caitanya, has advised that one being more 
as tolerant than the as a tree (taror api sahisnuna), 
humbler than the grass and offering all respect to 
others without requiring respect in return. In such a 
way one will be able to depart from the body 
successfully remembering Krsna and so attain the 
supreme goal. There may be so many 
impediments for a person who is chanting Hare 
Krsna. Nonetheless, tolerating all these 
impediments, one should continue to chant Hare 
Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ 
Hare Rama, Hare Rama, Rama Rama, Hare 
Hare, so that at the end of one’s life one can 
have the full benefit of Krsna consciousness. 


Therfore the Maha Mantra Hare 
Krsna et.c. should be chanted 
constanly without any stoppage. 
Lord /Cahitanaya has advised us (                  
). One should be as tolerant as 
the tree because there may be so 
many impediments for a person who 
is chanting Hare Krishna. 
Nonetheless, tolerating all these 
impedi,ments fir a person who is 
chanting hHare Krisha; but still 
tolerating all these impeidimets 
one should contonue Hare. 
Krishnaetc. so that at the end of 
his life he can have the full 
advantage of K.C. 







 





File Attachment
published editions compared to ms


manuscript image
File Attachment
8.05 purporrt, ms.jpg

jswami
Sticky Note
Missing material restored
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jswami
Sticky Note
Missing material restored.




8.6, purport 


     Key: 
 Added in the second edition 
 Deleted in the second edition 


 


First and Second Editions Original Manuscript 


The process of changing one's nature at the 
critical moment of death is here explained.  


The process of chaging one’s 
nature at rhe critical point of 
quitting his body is explained in 
this verse.  


A person who at the end of his life quits his 
body thinking of Kåñëa attains the 
transcendental nature of the Supreme Lord, 
but it is not true that a person who thinks of 
something other than Kåñëa attains the same 
transcendental state. This is a point we should 
note very carefully.  


It is not  that a person quitting 
h s body at the time end of his 
life  thinking of K. attains the 
transcendental nature. of theSup 
Lord. But, if he thinks other wise 
not of K. but of something else, h 
he attains the same ststae of 
being in his next life. Thei 
techinical point should be noted 
very carefully  by all of us.  


How can one die in the proper state of mind? 
Mahäräja Bharata, although a great 
personality, thought of a deer at the time of 
death end of his life, and so was transferred to 
that form of life. in his next life he was 
transferred into the body of a deer. However, 
as a deer, Mahäräja Bharata could remember his 
past activities. Although as a deer he 
remembered his past activities, he had to 
accept that animal body. 


How to create this state of mind 
at the end of our life. There are 
many instances in histior  that 
even the greatest personality, (            
) because he was thinking of a 
deer at the end of his life, his 
next life was transformed into the 
aninmal life ofa deer. Although he 
ddid not forget his past 
activities. Still he ahd to attain 
the bido yo    of a deer. 


Of course, the cumulative effect of the 
thoughts and actions of one’s life influences 
one’s thoughts during the course of one’s life 
accumulate to influence one's thoughts at the 
moment of death; therefore the actions of this 
life determine one’s future state of being., so 
this life creates one’s next life. If in one’s 
present life one lives in the mode of goodness 
and always thinks of Kåñëa, it is possible for 
one to remember Kåñëa at the end of one’s 
life. That will help one be transferred to the 
transcendental nature of Kåñëa.  


The ststae of being at end of life 
is created by a person as he 
thinks of in during the course of 
his life. In other words this life 
is the process of creation of my 
next life. If I continue my 
present life in the mo modes of 
goodness and al ways think of K. 
then it is possible to remeber K. 
at the endo f my life. That will 
help me for being transferred to 
the nature of K transcendentally.  


If one is transcendentally absorbed in Kåñëa's It is clearly stated here (              







service, then his next body will be 
transcendental (spiritual), not material.  


) always thinking ot that 
particular nature.  


Therefore the chanting of Hare Kåñëa, Hare 
Kåñëa, Kåñëa Kåñëa, Hare Hare/ Hare Räma, 
Hare Räma, Räma Räma, Hare Hare is the 
best process for successfully changing one's 
state of being to transcendental at the end of 
one’s life. 


In other words the chanting of 
Hare Krishna. etc. is the 
supermost process of changing the 
ststae our being at theultimate 
end of life. 


 





File Attachment
published editions compared to ms
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jswami
Sticky Note
What is missing is not page 8 but the manuscript for the translation and purport of Text 8. 
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BG 08: Macmillan hard with corrs. for 1983 ed.

jswami
Sticky Note
Manuscript: "The first and foremost thing is that He is purusa just like we think of /Rama and Krishna  Hare Krishan etc. so either you think of Rama and Krishna and how is he that is described in this verse of B.G."

jswami
Sticky Note
More precise placement of the adverb.


manuscript image
File Attachment
8.09 purport--He is a person.jpg

jswami
Sticky Note
For this purport the manuscript page for the text beyond "Therefore he is called smaller than the smallest" is missing.
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jswami
Sticky Note
Manuscript: "devotion to the Supreme Personality of Godhead."

jswami
Sticky Note
Manuscript: ". . . between the eyeybroswhici h is called (agnadoccaw) The process of (satojacaw) yoga practice is suggested here but for a pure devotee who does not even practice this satajacaw yoga still because he is always engaged in K.C. and thinking of the SPG he can remember at the time of death the SUP by the Grace."Commenting on verses 9 and 10, both Srila Visvanatha Cakravarti Thakura and Srila Baladeva Vidyabhusana mention the ajña-cakra ("bhruvor madhye ajña-cakre.")

jswami
Sticky Note
This line continues to a note on the next page that says "--whether sat-cakra-yoga or bhakti-yoga--".Manuscript: ". . . without practice of yoga, either satajcaw yoga or bhakti yoga nobody can come. . ."

jswami
Sticky Note
"Unless he is practiced" follows the original manuscript but grammatically makes the sentence say something unintended. The meaning is not that one cannot suddenly remember unless he has practiced. Rather, one cannot suddenly remember; one must have practiced.


manuscript image
File Attachment
8.10 purport.jpg
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jswami
Sticky Note
Missing material restored.

Matsya Avatara dasa
Sticky Note
Although "inexhaustible" is a valid meaning of aksaram, aksaram can also mean "syllable" and in this context "the syllable om." This is also somewhat a restoration of Srila Prabhupada's original word for word, which read "the combination of letters." (A syllable is a combination of letters.) The "om" comes from Srila Prabhupada's original translation. 

jswami
Sticky Note
This goes on the previous page.


manuscript image
File Attachment
8.11 purport (beginning).jpg




8.11, purport 


     Key: 
 Added in the second edition 
 Deleted in the second edition 


 


First and Second Editions Original Manuscript 


Lord Çré Kåñëa has recommended to Arjuna 
the practice of ñaö-cakra-yoga, in which one 
places the air of life between the eyebrows. 
Taking it for granted that Arjuna might not 
know how to practice ñaö-cakra-yoga, the Lord 
explains the process in the following verses.  


The Lord Shri K. has recommended 
Arjuna practice of yoga 
(satijacaw) to put the air of life 
between the two eeybrows , taking 
it for acceptance that Arjuna 
might not be knowing the process 
how to practice satojacaw yoga 
Lord is trying to explain as far 
as possinble in the following 
words.  


The Lord says Lord Kåñëa explains that 
Brahman, although one without a second, has 
different various manifestations and features. 
Especially for the impersonalists, the akñara, 
or oàkära—the syllable oà—is identical with 
Brahman.  


He says that Brahman although one 
without a second still he has got 
differnt manifestations and 
features escpeslly for the 
impersoanalists the uckshanang the 
combination of letters Omkara is 
also Brahama. 


Kåñëa here explains the impersonal Brahman, 
into which the renounced order of sages enter. 


At the same time the impersonal 
Brahama where the nreounced orde   
of  sages they enter that is being 
explained. 


 





manuscript image
File Attachment
8.11 purport as a table.pdf
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jswami
Sticky Note
"In this age" appeared in the original manuscript.

jswami
Sticky Note
Because there are no other sense organs for acquiring knowledge, "such as" doesn't belong.

jswami
Sticky Note
Change dhāraṇaṁ to dhāraṇām.


manuscript image
File Attachment
8.11 purport--in this age.jpg


manuscript image
File Attachment
8.12 purport--sense organs for knowledge.jpg
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jswami
Sticky Note
Missing material restored.

Matsya Avatara dasa
Sticky Note
This is the literal translation. Eka means "one," and aksaram means "a syllable." This is also closer to Srila Prabhupada's original word for word.


manuscript image
File Attachment
8.13 word-for-word.jpg
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8.13, purport 


     Key: 
 Added in the second edition 
 Deleted in the second edition 


 


First and Second Editions Original Manuscript 


It is clearly stated here that oà, Brahman and 
Lord Kåñëa are not different. The impersonal 
sound of Kåñëa is oà, but the sound Hare 
Kåñëa contains oà.  


here ist is clearly ststaed  that 
omkar , the combination of letters 
Om  Brahama  and Lord K. is not 
diferrent. The shortcut name of K. 
is Om, but one who always chants 
Hare Krishna etc ther is no 
difference between OMKAR . 


It is clearly recommended in this age that if one 
quits his body at the end of this life chanting 
the mahämantra, Hare Kåñëa, he will reach the 
spiritual planets. The chanting of the Hare 
Kåñëa mantra is clearly recommended for this 
age. So if one quits his body at the end of life 
chanting Hare Kåñëa, Hare Kåñëa, Kåñëa 
Kåñëa, Hare Hare/ Hare Räma, Hare Räma, 
Räma Räma, Hare Hare, he certainly reaches 
one of the spiritual planets, according to the 
mode of his practice.  


Rather it is claer ly recommended 
frot his age so any person who 
qiuts this body at the end of this 
life , cahnianting H are Krishna 
etc., certainly he reaches the 
sperital planets and enterins any 
one of them them accoroding to his 
mode of practice.  


Similarly, those who are devotees of Kåñëa 
enter the Kåñëa planet  or Goloka Våndävana, 
whereas the impersonalists remain in the 
brahma-jyoti. The personalists also enter many 
innumerable other planets in the spiritual sky 
known as Vaikuëöha. The devotees of Kåñëa 
enter the Kåñëa planet, Goloka Våndävana. 
For the personalists there are also 
innumerable other planets, known as 
Vaikuëöha planets, in the spiritual sky, 
whereas the impersonalists remain in the 
brahma-jyoti. 


Similarly those who are devotees 
of the Sup. Lorf K. , they enter 
into the K. planet or 
GolakaVindaban whereas those who 
are impersonalisits they remain in 
the Brhamajoti, but those who are 
personaliits there are many other 
innumberable planets inthe 
spiriutal sky and the e are 
differently situated as the 
Vicunta planets know as: . . .   
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Matsya Avatara dasa
Sticky Note
This is the missing translation of the word "cetah."
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8.14, purport 


     Key: 
 Added in the second edition 
 Deleted in the second edition 


 


First and Second Editions Original Transcription 


In this verse the bhakti-yoga of the unalloyed 
devotees of the Supreme Godhead is described. 
This verse especially describes the final 
destination attained by the unalloyed devotees 
who serve the Supreme Personality of 
Godhead in bhakti-yoga. 


In thisverse especially about the 
bhakti yoga of the unalloyed 
devotees of the SPG described 
about there thier fin al 
destination. 


The preceding verses mention Previous verses 
have mentioned four different kinds of 
devotees—the distressed, the inquisitive, those 
who seek material gain, and the speculative 
philosophers. Different processes of liberation 
from material entanglement have also been 
described: karma-yoga, jïäna-yoga and haöha-
yoga.  


Prevoisous verses there are four 
kinds of different devotees li,ke 
the distressed, the inquisitive, 
those who what some amterial 
profit and the philophers. A 
different p rocess of liberation 
from this material wprld 
entangelement , they have 
described inthe Karma Yoga 
anJnanana Yoga and Hatha Yoga 
systems,  


But here bhakti-yoga, without any mixture of 
these, is mentioned. The principles of these 
yoga systems have some bhakti added, but this 
verse particularly mentions pure bhakti-yoga, 
without any mixture of jïäna, karma or haöha. 
As indicated by the word ananya-cetäù, Iin 
pure bhakti-yoga the devotee desires nothing 
but Kåñëa. 


But at the same time with such 
yoga pricles bhalkti is also 
added. But in ths verse 
particularly pure bhakti yoga 
without any mixture of Jnana and 
knowrldle , karma, and hatha. Pure 
bhakti yoga is (anandachita). 
Thedevotee does not desire anyting 
except Krishna. 


The A pure bhakti devotee does not desire 
promotion to heavenly planets, nor does he 
seek oneness with the brahma-jyoti or 
salvation or liberation from material 
entanglement.  


A pure devotee does not even 
desireto be propmoted in the 
heavenly planets or to be one with 
Brhamajoti or elevated salvation 
or liberatio from the material 
entanglement.  


A pure devotee does not desire anything. In the 
Caitanya-caritämåta the pure devotee is called 
niñkäma, which means he has no desire for self-
interest. Perfect peace belongs to him alone, 
not to them who strive for personal gain. 


A pure devotee odes nit desire 
anything. From the Chaityna 
Chaitamita the pure devotee is 
called niscom, which means hehas 
no desire for his self interest. 
Perfect peace is r commended for 
the pure devotee. Any oAns Not for 
anyone else. 



jswami

Sticky Note

The verse describes their destination.



jswami

Sticky Note

Clearly this refers not to "the preceding verses" but to 7.16.







Whereas a jïäna-yogé, karma-yogé or haöha-
yogé has his own selfish interests, the pure 
devotee only wants a perfect devotee has no 
desire other than to please the Supreme Lord 
Personality of Godhead.  


Perfect devotee has no other 
desire than pleasing the 
SPG.Whereas a jnana or karma yoga 
or hatha yoga they ahve thier 
perso al interests.  


and so Therefore the Lord says that for anyone 
who is unflinchingly devoted to Him, He is easy 
to attain. 


So hee the Lord of the pure 
devotee He syays that anyone who 
is unflinchingly devoted unto me 
the S PGP , for him I am always 
very easy to gbe achieved. 


    The devotee can render  A pure devotee 
always engages in devotional service to Kåñëa 
in one of His various personal features. Kåñëa 
has various plenary expansions and 
incarnations, such as Räma and Nåsiàha, and 
a devotee can choose to fix his mind in loving 
service to any of these transcendental forms of 
the Supreme Lord, and he. Such a devotee 
meets with none of the problems that plague 
the practitioners of other yogas.  


 So any pure devotee who is alwyas 
in devtoinal service in either of 
the differnt features of Krishan. 
Krishna emans that he ahs got 
different plenery expansions. And 
diferent incarantoins, just like 
Rama, etc.............. So it is 
the choice of the devotee to fix 
up his mind in serving in 
rendering transcendental loving 
service so any one of thsese 
transcendental forms of the 
Supreme Lord ca for him, for such 
pure devotee there is no trouble 
and as one has to suffer in the 
practice of hatha yoga, jnana and 
any other form of yoga. 


Bhakti-yoga is very simple and pure and easy to 
perform. One can begin simply by chanting 
Hare Kåñëa.  


Bkati yoga is very simple and 
pure. and easy to perform. The 
beginning i s only chanting Hare 
Krish etc.  


Kåñëa is very merciful to those who engage in 
His service, and He helps in various ways that 
devotee who is fully surrendered to Him so he 
can understand Him as He is. The Lord is 
merciful to all, but as we have already 
explained, He is especially inclined toward 
those who always serve Him without 
deviation. The Lord helps such devotees in 
various ways. As stated in the Vedas (Kaöha 
Upaniñad 1.2.23), yam evaiña våëute tena 
labhyas/ tasyaiña ätmä vivåëute tanuà sväm: 
one who is fully surrendered and engaged in 
the devotional service of the Supreme Lord 
can understand the Supreme Lord as He is. 
And as stated in Bhagavad-gétä (10.10), 
dadämi buddhi-yogaà tam: Tthe Lord gives 
such a devotee sufficient intelligence so that 


So the Lord is very Merciful 
gererally but as we have already 
ex lained those wh oa re without 
any deviaition they are always 
engaged in Him for hi the LOrd is 
very much inclined. The lord hepls 
him in various ways as expecailly 
iyt is stated in the Vedas [blank 
space] now who is fully surrende 
and enagaged in devotianal service 
of the SUp. LOrd he can undedtand 
the Sup. Lord as He is. AS it is 
sisatated in the B.G.also that 
Dattam       Yogum       the Lord 
gives hi m sufficent intelligence 
so that ultimatley the devotee can 
achieve the SPG in his spititual 
kingdom and abode. 



jswami

Sticky Note

Where the transcription says "Rama etc. . . . . .," Srila Baladeva Vidyabhusana's commentary mentions Rama and Nrsimha (nṛsiṁha-raghunāthādi-rūpeṇa).



jswami

Sticky Note

Commenting here, Srila Baladeva Vidyabhusana quotes this statement from the Vedas and then quotes Bhagavad-gita 10.10.







ultimately the devotee can attain Him in His 
spiritual kingdom. 
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jswami
Sticky Note
"Without deviation" comes from the manuscript.

jswami
Sticky Note
Manuscript: "The words Satatung and nigdusha are always regualrly evrery day that is mentioned here."

jswami
Sticky Note
When the text referred to is added, the sentence reads as follows: "As indicated by the words satatam and nityasah, which mean 'always,' 'regularly,' or 'every day,' a pure devotee constantly remembers Krsna and meditates upon Him."

jswami
Sticky Note
Manuscript: "Hare Krishna etc."
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jswami
Sticky Note
Manuscript: "This planet is described in the Vedic literature s Avakta or Kara   Karaman Kanteen. It is inexplicable and it is beyojd our material vision  but it is the highest goal , destination for great souls who are known as Mahatma they receive transcendental message from the realised devotees. . ."Abridged (Collier-Macmillan edition): "It is inexplicable, beyond our material vision; but it is the highest Goal, the destination for great souls who are known as Mahatmas."Srila Prabhupada is here glossing Bhagavad-gita 8.21.

jswami
Sticky Note
Manuscript: "They want only Krsna. and Krsna's association nothing else.  That is the highest perfection of life. This verse specifically stressew on the personal devotees of the Suprem Lord, Krsna. Persons in Krsna consciousness achieve the highest perfection o life, in other words, they are the suprem souls. ""Krishna and Krishna's association" also appears in the abridged (Collier-Macmillan) edition.
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jswami
Sticky Note
The text supplied here matches verbatim what appears in the abridged (Collier-Macmillan) edition.
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jswami
Sticky Note
Grammar: "The planets of the demigods" stands in apposition to "the highest material planets."

jswami
Sticky Note
Manuscript: "recommended in the (Kando) Upanishad". For more on this system of sacrifice, see the purports to texts 8.3 and 8.26.

jswami
Sticky Note
Manuscript: "It is said Brahma na _______________________ "When there is devastation. . . "Commenting here, Srila Baladeva Vidyabhusana cites the same quotation.

jswami
Sticky Note
The verse is quoted not by Srila Sridhara Swami but by Srila Baladeva Vidyabhusana. The BBT corrected this in 2006.
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jswami
Sticky Note
Punctuation: Mandatory comma.

jswami
Sticky Note
Where the first paragraph of this purport comes from is unclear. In the manuscript we have, Srila Prabhupada gives a brief calculation of Brahma's lifetime in terms of the four yugas and our earthly years but not the more elaborate version found here.Perhaps Srila Prabhupada dictated another purport, one we no longer have. Or perhaps (more likely) the editor derived the paragraph from an explanation Srila Prabhupada gave on one or more occasions.In any case, the phrase "the creator god" is unlikely to have come from Srila Prabhupada. Nowhere else in any of Srila Prabhupada's voluminous writings, nor in any of his recorded conversations or lectures, does he refer to Brahma by this term, so commonly used in textbooks about Hinduism. The term does, however, appear in two articles published in Back to Godhead, one in 1967, the other in 1970 or 1971 and both written by Hayagriva Dasa, the editor for the 1972 edition of Bhagavad-gita As It Is.
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jswami
Sticky Note
This is the purport Srila Prabhupada gave for text 19. 

jswami
Sticky Note
The translation given here is an edited version of Srila Prabhupada's translation for text 19.

jswami
Sticky Note
In the original transcription, text 19 directly follows the purport of text 17, and all of text 18 is missing.(To see this, double-click the nearby paper clip to open the attached images.)Presumably the word-for-word meanings given here were provided by a BBT Sanskrit editor.
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Typewritten Text

(Text 17 continues)
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Typewritten Text

(Text 19 continues)



jswami

Text Box

Text 17 ends. Text 19 begins. 



jswami

Typewritten Text

Chapter 8. The skipping of text 18.
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jswami
Sticky Note
This is quite a good translation. It does not, however, come from the transcription of what Srila Prabhupada dictated, so it must have been arrived at some other way.




8.19, purport 


     Key: 
 Added in the second edition 
 Deleted in the second edition 


 


First and Second Editions Original Transcription 


The less intelligent jévas, who try to remain 
within this material world and are accordingly 
elevated and degraded in the various planetary 
systems, may be elevated to higher planets and 
then again must come down to this planet 
earth. During the daytime of Brahmä they can 
exhibit their activities on higher and lower 
planets within this material world, and but at 
the coming of Brahmä’s night they are all 
annihilated.  


Those who are less intelligent and 
try to remain within this materil 
world being elevated  in some 
other higher planets  and again 
come back to this earthly planet 
all of them during the daytime of 
Brahma they can exhibit their 
activities within this material 
world. in either of these planets 
but during the nighttime they are 
all annihilated.  


In the day they receive various bodies for 
material activities, and at night these bodies 
perish. they no longer have bodies but The 
jévas (individual souls) remain compact in the 
body of Viñëu and again and again . Then 
again they are manifest at the arrival of 
Brahmä’s day.  


During daytime, they get their 
different kinds of bodys and 
material activities and during 
nighttime they have no more any 
body. They remain compact in the 
body of the Visnu and again they 
are mainfiested in the daytime of 
Brahma.  


Bhütvä bhütvä praléyate: during the day they 
become manifest, and at night they are 
annihilated again. Ultimately, when Brahmä’s 
life is finally finished, they are all annihilated 
and remain unmanifest for millions and millions 
of years. Finally, And when Brahmä is born 
again in another millennium they are again 
manifest. In this way the jévas they are 
captivated by the spell of the material world. 


In this way   ButaButaProluvatee  
—  during daytime they are 
manifested during nighttime they 
are again annihilated and 
ultimately when Brahmas life is 
also finsished , similarly they 
are annihilated for millions and 
millions of years and again they 
are manifested when Brahma is born 
again ain another millennium In 
this way they are captivated under 
the spell of materil world. 


However, But those intelligent beings persons 
who take to Kåñëa consciousness and chant use 
the human life fully in the devotional service 
of the Lord, chanting Hare Kåñëa, Hare 
Kåñëa, Kåñëa Kåñëa, Hare Hare/ Hare Räma, 
Hare Räma, Räma Räma, Hare Hare. Thus 
they transfer themselves, even in this life, to the 
spiritual planet of Kåñëa and become eternally 


But intelligent person who take to 
Krsna consciousness they utilise 
this human form of life fully in 
devotional service of the Lord 
chainting Hare Krsna Hare Krsna 
Krsna Krsna Hare Hare Hare Rama 
Hare Rama Rama Rama Hare Hare and 
even in this life they transdfer 
themselves to the planet of Krsna 



jswami

Sticky Note

The text added here also appears in the abridged (Collier-Macmillan) edition.







blissful there, not being subject to such 
rebirths. 


and beocme eternally blissful and 
happy there. 


 









9.19 purport as a table
File Attachment
8.19 purport as a table.pdf



BG 08: Macmillan hard with corrs. for 1983 ed.


manuscript image
File Attachment
8.21 purport--Katha Upanisad.jpg

jswami
Sticky Note
Manuscript: "It is said also in Vedic liteeature that there is nothing Supreme Abode than the abode of the SPG. (purusa noh pong gi chit, sha gahschata   etc. and that abod3e is the supreme destination. When one attains to that supreme detination naturally he never comes bakc to this material world."
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Matsya Avatara dasa
Sticky Note
Yasya is a Sanskrit relative pronoun.

Matsya Avatara dasa
Sticky Note
Fixed double translation. ("Devotion" is already covered by bhaktya.)

Matsya Avatara dasa
Sticky Note
This better matches the translation.
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jswami
Sticky Note
Manuscript: "comprising of about 84 miles in the dsirtrict of (Mothula.)? India."In May of 2011 the text here was revised to "168 square miles." Vrndavana is famous as caurasi-kos-vrndavana -- that is, "the Vrndavana of 84 kos" (sometimes, kosh or krosh). So it seems that when Srila Prabhupada wrote "miles" he had kos in mind. Definitions for the length of a kos vary. But four kosas are said to equal a yojana, which Srila Prabhupada says equals eight miles. Hence the revision.But still, it seems, we don’t have it right. When Srila Prabhupada wrote, "comprising of about 84 miles," he seemed to be talking about area, not distance, and so I made it "84 square miles." But on closer inspection, that looks like an error on my part. A kos, like a yojana, is a measure of length, not area. What consists of 84 kos is the parikrama path by which pilgrims encircle Vrndavana. So the text could say, "within a circle of 168 miles."But still the puzzle is not so easily solved. When Srila Prabhupada said "84 miles," was he saying, in effect, that a kosa equals about one mile? In that case, the parikrama path would be about 84 miles long. Alternatively, when he said "84 miles" did he simply mean "84 kosas"? And if so, how long is a kosa? Some authorities on such measurements say there are two kosas -- a short one, equal to 1.13 miles, and a long one, equal to 2.26. Using those units, the length of the parikrama path would be either about 95 miles or about 190. (Or again, if we use "8 miles to a yojana," we'd have about 168 miles.) That's a wide range, and we have no way to know for sure what Srila Prabhupada intended.All this considered, the best course seems to be to admit that in this case we can't successfully restore the passage. So in future printings we'll put an end to the puzzle the way the original editor did -- by leaving the passage out.



BG 08: Macmillan hard with corrs. for 1983 ed.

Matsya Avatara dasa
Sticky Note
Yatra is a Sanskrit relative pronoun.

Matsya Avatara dasa
Sticky Note
Both the Sanskrit and the translation are in the future tense.

Matsya Avatara dasa
Sticky Note
Somehow the word meanings here for the words prayātāh and yānti were back to front. The part "passing away from this world" in the translation comes from prayātāh.

Matsya Avatara dasa
Sticky Note
The Sanskrit verb is plural, and it means "to go" or "to attain." Syntactically, yanti is connected with the words anavrttim and avrttim. Thus the idea is "attain no return or attain return." This appears in the translation as "does or does not come back."

jswami
Sticky Note
Manuscript: "(jushantahshanni) everyhting is sustained with9n Himself that is whithin either of HIs enenrgy, either spiritual or material enenrgy, whatever we see, everytthing is susutsined within those two energires and hHe is all-peevading b y those two enenergies."
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8.22, end of purport 


     Key: 
Added in the second edition 
Deleted in the second edition 


First and Second Editions Original Transcription 


It is clearly stated here that only by bhakti, or 
devotional service, can one enter the 
Vaikuëöha (spiritual)_ planetary system. To 
enter Kåñëa’s supreme abode or the 
innumerable Vaikuëöha planets is possible 
only by bhakti, devotional service, as clearly 
indicated here by the word bhaktyä. No other 
process can help one attain that supreme 
abode.  


The siignificiane of enertering 
that Suprem Abode or similar othee 
innumm,bercable Vicunta  planets 
it is possible only by devtional 
service. It is claerly ststed 
herer, (Bhakta, by devotional 
service, no other porocess can 
help one to achieve that Suprmeme 
abode. 


In all the Vaikuëöhas there is only one 
Supreme Godhead, Kåñëa, who has expanded 
Himself into millions and millions of plenary 
expansions. The Vedas (Gopäla-täpané 
Upaniñad 1.21) also describe the supreme 
abode and the Supreme Personality of 
Godhead. Eko vaçé sarva-gaù kåñëaù. In that 
abode there is only one Supreme Personality 
of Godhead, whose name is Kåñëa. He is the 
supreme merciful Deity, and although situated 
there as one He has expanded Himself into 
millions and millions of plenary expansions.  


In the vedas also description of 
the Suprmeme Abode and the SPG is 
given as follows: (icaw pocee 
tawcaw Krishna-. In that Suprme 
Abode there is only one SPG whose 
NAMe is Krishna. He is ther 
suprmeme merciful diety. And 
althigh He is at one there but He 
hasexpaneded Himself onto milloins 
and milloins of plenery 
expanasions,  


The Vedas compare the Lord to a tree 
standing still yet bearing many varieties of 
fruits, flowers and changing leaves. These The 
plenary expansions of the Lord are four-armed, 
and they who preside over the Vaikuëöha 
planets . are four-armed, and Tthey are known 
by a variety of names—Puruñottama, 
Trivikrama, Keçava, Mädhava, Aniruddha, 
Håñékeça, Saìkarñaëa, Pradyumna, Çrédhara, 
Väsudeva, Dämodara, Janärdana, Näräyaëa, 
Vämana, Padmanäbha, etc. These plenary 
expansions are likened  unto the leaves of a 
tree, and the main tree is likened to Kåñëa. 


and the comaprison is given there 
like the tree and the tree is 
standing still but still many 
varirieties are coming out of it, 
like friurts and flowres and 
leaves changing. That is the 
posootion of the Suprmeme Lord.  



jswami

Sticky Note

Commenting here, Srila Baladeva Vidyabhusana quotes this verse more fully: eko vaśī sarva-gaḥ kṛṣṇa īḍya eko  ’pi san bahudhā yo ’vabhāti. Srila Prabhupada here paraphrases this in English.



jswami

Sticky Note

The Vedic verse (from the Maha-narayana Upanisad) comparing the Lord to a tree is also quoted in Srila Baladeva Vidyabhusana's commentary. 







Kåñëa, dwelling in Goloka Våndävana, His 
supreme abode, systematically conducts all 
affairs of both universes (material and 
spiritual) without a flaw by power of His all-
pervasiveness.   The Brahma-saàhitä (5.37) 
also confirms that although the Lord is always 
in the supreme abode, Goloka Våndävana, He 
is all-pervading, so that everything is going on 
nicely (goloka eva nivasaty akhilätma-
bhütaù). As stated in the Vedas (Çvetäçvatara 
Upaniñad 6.8), paräsya çaktir vividhaiva 
çrüyate/ sväbhäviké jïäna-bala-kriyä ca: His 
energies are so expansive that they 
systematically conduct everything in the 
cosmic manifestation without a flaw, although 
the Supreme Lord is far, far away.   


Abd the (Brhama shaggita ) also 
confirms it that (Golka          ) 
although He is always in the 
Supreme Abode, Golaka Vindnaban, 
He is so al-peevading that 
everything is going on nicely. In 
other places of the Vedas it is 
stated                His enrgire 
are so enlarged that everything is 
being conducuted systemacmtically 
and there is no flaw in that , and 
although the Supuprme Lord is far 
afra away tfrom those 
amamfestststions.                       
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Matsya Avatara dasa
Sticky Note
As with the previous verse, the word meanings for prayātāh and gacchanti were back to front here.

Matsya Avatara dasa
Sticky Note
Śukla doesn't just mean "white" here but refers to the śukla-pakṣa, the "bright fortnight" of the moon.

Matsya Avatara dasa
Sticky Note
The Sanskrit here is plural.

jswami
Sticky Note
Manuscript: "If the yogi is perfect, he cann selelct the time and sitiuatuion for passing out of this material world. But, if the yogi is not so expert, then it will depend on his accened etal pass ing awaya ata certainsuitable time. Those siituable time by which passing awaya one does not come back is being explained by the Lord as follows:"

jswami
Sticky Note
Abridged (Collier-Macmillan) edition: "If the yogi is perfect, he can select the time and situation for passing out of this material world. But if the yogi is not so expert, then it will depend on his accidental passing away at a certain suitable time."
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jswami
Sticky Note
These two revisions follow the manuscript.

jswami
Sticky Note
What "if not" referred to was confusingly ambiguous.
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jswami
Sticky Note
Manuscript: "it is described by (Gopillgumuni)"
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Matsya Avatara dasa
Sticky Note
Here the Sanskrit and the translation are in the dual.

jswami
Sticky Note
The verse reference replaces "In such a way." The manuscript says, "In this way," but the antecedent of "this" is unclear. With "In this way" omitted, the meaning is clearer.
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Matsya Avatara dasa
Sticky Note
Again the Sanskrit and the translation are in the dual.

jswami
Sticky Note
The 1972 version said, "even if they know." But the verb is singular. (The subject is yogī.)

jswami
Sticky Note
Manuscript: "Sri Rupa Goswami stattes in this connection (ana shksta bisha etc.      )   that one shouldbe non attached in the material affairs and everything should be done in K.C. This system is called (jukta bigagrah)."
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jswami
Sticky Note
The meaning for pradiṣṭam was changed from "directed" to "indicated."

jswami
Sticky Note
Fixed double translation. The published version said, "tat--all those; sarvam idam--all those described above".

jswami
Sticky Note
Manuscript: ". . . studying especially the seventh and eigth chapters of Bhagavat Gita, particularly dealing in Krsna consciousness and devotional service."In the 1972 edition, did "as the chapters deal" mean "since the chapters deal" or "in the way the chapters deal"? The revised version unambiguously conveys the intended meaning.

jswami
Sticky Note
Manuscript: "And when he is a householder he also has to perform so many sacrifices so by such sacrificial methods his life becomes more enlightened."
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jswami
Sticky Note
Manuscript: "by brahmacharya ashram properly carried out by householder life properly carried out then Barnaprastha life properely c arried andout then come to the sannyis life"
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8.28 purport--charity in householder life.jpg

jswami
Sticky Note
The line leading to the left connects to the line and insertion point towards the bottom right of the previous page, after ". . further enlightenment."

jswami
Sticky Note
Manuscript: "And the householder has to make charity according to country, climate, and the candidate .  so there are different kinds of charitys which we see described in tihe Bhagavat Gita. There are charities in goodness, charities in passion, charities in igrnorance, so one has to discriminate how to make chairty. . ."


manuscript image
File Attachment
8.28 purport--from sraddha to prema.jpg




8.28, end of purport 


     Key: 
 Added in the second edition 
 Deleted in the second edition 


 


First and Second Editions Original Transcription 


The words idaà viditvä indicate that one 
should understand the instructions given by 
Çré Kåñëa in this chapter and the Seventh 
Chapter of Bhagavad- gétä. One should try to 
understand the Seventh and Eighth Chapters 
these chapters not by scholarship or mental 
speculation, but by hearing them in association 
with pure devotees. 
 


Now here the word KerumIrum beditwa by 
understanding the instructions given 
to by Sri Krsna in this chapter or 
combined in the 7th and 8th chps. 
Beditwa by understanding, and how to 
understand? The understanding of this 
chapter should be attempted in the 
association of devotees these two 
chapters of Bhagavat Gita cannot be 
understood from the academic scholars 
or the mental speculators .    


Chapters Six Seven through Twelve are the 
essence of the Bhagavad-gGétä. The first six 
and the last six chapters are like coverings for 
the middle six chapters, which are especially 
protected by the Lord. If one is fortunate 
enough to understand Bhagavad-gGétä—
especially these middle six chapters—in the 
association of devotees, then his life at once 
becomes glorified beyond all penances, 
sacrifices, charities, speculations, etc., for one 
can achieve all the results of these activities 
simply by Kåñëa consciousness.s 


They should be especially, the 6th 7th 
8th 9th 10th 111th 12th these 6 
chapters are the essence of Bhagavat 
Gita, There are 18 chaps. The first 6 
chaps. and the last 6 chaps. are 
considered as covering of the middle 
six chaps. therefore the middle 6 chps 
are especially protected by the Lord . 
So if one is fortunate to understand 
Bhagavat Gita in the association of 
devotees these  chapters are  his life 
at once becomes glorified. and that 
glorified life surpasses all the above 
mentioned penances, sacrifices 
chairities and everything . All the 
results recommended in those 
activities can be achieved simply by 
Krsna consciousness. 


     One who has a little faith in Bhagavad-gétä 
should hear learn the Bhagavad-gGétä from the 
a devotee, because in the beginning of the 
Fourth Chapter it is stated clearly that the 
Bhagavad-gGétä can only be perfectly 
understood only by devotees; no one else can 
perfectly understand the purpose of 
Bhagavad-gétä. 


Krsna consciousness process is one who 
has got a little faith in this 
Bhagavat Gita he should learn Bhagavat 
Gita from the devotee only because in 
the beginning of the 4th chapter it is 
stated 
 
clearly that Bhagavat Gita can be 
understood simply by the devotees, 
nobody can understand perfectly what 
is the purpose of Bhagavat Gita. 


Hearing the One should therefore learn 
Bhagavad-gGétä from a devotees of Kåñëa, not 
from mental speculators, is called. This is a 
sign of faith. 


Therefore one should take chance of 
learning Bhagavt Gita from a devotee 
of Krsna. Not from mental speculators 
. This is called faith. 







When one searches for a devotee and 
fortunately gets a devotee’s association one 
actually begins to study and understand 
Bhagavad-gétä. 


Then, when he is in search of such a 
devotee and fortunatley gets the 
association of such devotee he 
actually begins to study and 
understand Bhagavat Gita. 


Through association with devotees, By 
advancement in the association of the devotee 
one is placed in devotional service, and by this 
service Kåñëa’s activities, form, pastimes, name, 
etc., become clear, and all misgivings are 
dispelled. this service dispels all one’s 
misgivings about Kåñëa, or God, and Kåñëa’s 
activities, form, pastimes, name and other 
features. 


By advancement of association of the 
devotee one is placed into the 
devotional service and by performance 
of those devotional service , all his 
misgivings about Krsna or God His 
activities, His Form, His Pastimes, 
His Name, everything becomes clear. 


Then once doubts are removed After these 
misgivings have been perfectly cleared 
away, the study of the Gétä becomes extremely 
pleasurable, and one develops a taste and 
feeling for Kåñëa consciousness. one becomes 
fixed in one’s study. Then one relishes the 
study of Bhagavad-gétä and attains the state of 
feeling always Kåñëa conscious. 


And after perfect clearance of these 
misgivings one becomes fixed up in the 
study . And by being fixed up in that 
way, he relishes the study of Bhagavat 
Gita and then he acquires his state of 
being of feeling always Krsna 
consciousness 


In the advanced stage, one falls completely in 
love with Kåñëa. and that is the beginning of 
the This highest perfectional stage of life which 
prepares enables the devotee’s transferal to be 
transferred to Kåñëa’s abode in the spiritual 
sky, Goloka Våndävana, where the 
devotee enters into eternal happiness becomes 
eternally happy. 


And after this feeling of Krsna 
consciousness in advanced stage he 
becomes completely in love with Krsna 
and that is the highest perfectional 
stage of life, which makes the devotee 
being transfereed to the Krsna Abode 
in the spiritual sky, Goloka Vrindaban 
and then he become perpetually 
eternally happy . 
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